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Paraphrasé of Preface
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This book sets forth a tentative effort toward the
production of a scientific treatise on mission theory from
the Catholic point of view. No pretension, however, is
‘made to offer an exhaustive work: the author would
present merely a sketch of something to be looked for-
ward to in fullest detail, presumably from other hands,
at a later date. But the production of such a complete
work as here is suggested would be impossible of ac-
complishment at the present stage of the progress of
research toward establishing an adequate basis for mis-
sion theory. Let it be understood, then, from the start,
that this volume purports to be only the beginning of
a vast work which certainly should and must be fur-
thered and completed, in another connection, in the
future. The text is in essence merely a somewhat ampli-
fied version of a course of lectures delivered at Muenster
University, rearranged considerably and prepared for
publication. :The schematic endeavor is rather that of
one making a first furrow in an uncultivated field, thus
offering an incentive and encouragement for others to
help break up the rough soil and proceed to intensive
cultivation and practical and scientific utilization of the
reclaimed territory. All this is merely to say that per-
haps others, even now working here and there in patches
of the same ground, may gradually come together in the
realization of a thoroughly worked-over and prepared
area, which may later be made of avail by one, or all,
or by some other, taking advantage of these advance
labors to finally bring forth the ultimate Work toward
which all earlier experiments are always a necessary
and inevitable contribution.

As the reader will observe for himself, the author
has endeavored, in so far as opportunities for present
research and materials would allow, to present the prob-
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lem in its main outlines by means of the building up of
a tentative theoretical structure on empirical grounds.
To this end he has taken the utmost advantage of such
positive and practical regulations as have been formu-
lated from time to time in the history of the Church by
the ecclesiastical and missionary authorities, although
he is forced, on this very count, to ask the indulgence
of the reader, for the simple reason that it was found
impossible to get together sufficient material of this kind
to fill all the gaps and enable one to build up a complete
fabric on this side of the whole question: many desired
documents were not to be found, use of many others was
positively denied on the ground that their publication
would not be suitable in this connection; and again, it
must be conceded to be utterly beyond the powers of
any one worker in this field at the present day to search
out and bring to light oll needed sources of this kind; or
to exhaustively study all that come to hand, and so to
be ultimately prepared to draw from them a thorough-
going and satisfactory explication of mission law from
this background.

Thus there must still lie open to individual research
and adaptation a large field providing grateful, if ar-
duous, tasks, especially for missionaries themselves who
may perchance be scientifically inclined : from such, one
may happily expect to obtain in due time many practical
and sound deductions to complement the formulations of
theoreticians. :

And just because of this impossibility of gathering
together at all times and where wanted the exact ref-
erences and documents, to substantiate logical conclu-
sions being drawn, it was often found necessary to draw
largely upon materials and formulations contained in
works of Protestant writers on mission theory. Thus
only was it possible for the nonce to fill up the gaps
here and there. In this connection I must acknowledge
my obligations to the great work of Gustav Warneck,
master-founder, so to speak, of the whole groundwork
of Protestant mission theory. The whole methodical
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scheme of Warneck’s has been found so useful and
apropos that its form has been largely adopted outright,
except that in treating of specific subjects independent
expedients as to approach and arrangement have been
made use of so as to establish a ground, as it were,
founded on Catholic ideology solely. Therefore, no one
“will, I think, blame the author for having leant strongly
on the structural outlines of this Protestant writer and
for having from time to time frankly borrowed from
him. This has been done because there seemed to be
a positive obligation to give as full and scientific an ex-
position of the subject in hand as in any way possible
under the conditions of the moment for Catholics, and
therefore to refer to pertinent matter wherever it might
be obtained. And in truth, much in Warneck in the way
of supplying a scientific basis for procedure is not at the
present day to be found anywhere in any Catholic work
on mission subjects: this has been drawn upon in con-
sequence, advisedly, and of provisional necessity. For
thus making use of what was found to be of all but in-
dispensable value in Warneck, I have relieved Catholic
students of the need of searching widely through War-
neck’s own volumes to find what might be required to
fill out their scientific investigations of this subject: and
finally, wherever Warneck is cited, his work has been
then and there approved, reproved, or used by way of
drawing a distinction between the peculiar Protestant
outlook as compared with Catholic points of view.
The present volume is therefore offered with some
diffidence, as representing a pioneer effort of one willing
to move out into unbeaten paths for.the sake of urging
the further advance of a great cause.



Preface to the English Edition

It has been thought highly desirable to prepare and
publish an English translation of Prof. Schmidlin’s Mis-
stons-Lehre, for the simple reason, if no other, that there
is extant no Catholic work of the kind. And although,
as Prof. Schmidlin plainly states in his own preface, the
work pretends to be little more than a preliminary treat-
ise offering inducement to others to go forward from this
point to the production of something that may stand be-
fore the whole world of scholarship as a full and com-
pletely scientific presentation of the subject of Missiology
according to Catholic principles, it is, as it stands, at
least the only acceptable sketch we have. And it is as
such that we offer it, not only to Protestant and Catholic
scholars interested in scientific mission theory, but as a
manual for class-room work in Catholic seminaries in
general, and in particular for students and seminarians
preparing directly for missionary careers. It is a hope-

ful and extremely gratifying sign that within the last
"~ few years in this country the subject of missiology, or
mission science, has been definitely introduced in several
institutions of higher learning as a required course of
study in their scholastic departments. However, as has
already been said, we are not aware of any work other
than this of Prof. Schmidlin, as yet produced, capable
of serving properly as a textbook or at least as suggesting
a complete research into the subject under consideration,
and pointing out the necessity of deriving from it a theory
to cover the entire ground of this vast and comprehensive
subject—comprehensive, that is to say, from the point of
view of the missionary nature of the Church as such.

No thoroughgoing attempt has been made to reshape
the work as might very possibly be desired for its gen-
eral utilization in English-speaking countries; but a cer-
tain amount of revision, in so far as the pressure of time
and circumstances would allow, has been undertaken.
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A greatly extended bibliography, augmented principal-
ly by citations of English Works, has been added —
although it was not the intention of the editor to give
a complete bibliography on this subject. At least we
believe that the book will furnish a proper point of
departure, from intellectual and scientific standpoints,
for mission students preparing to go out into fields
afar, and a help for missionaries already at work who
realize their lack of just such a scientific initiative 'in
their practical present efforts, and finally, as has been
said, as a suggestive incentive for scholars particularly
interested in this branch of research to consider serious-
ly and to seriously take steps toward the supplying of a
complete, detailed, thoroughly corrected, and amplified
work of the same import.

MarrHIAS BRAUN, S. V. D.
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Preliminaries

1. General Introduction

Mission theory (or Missionslehre, according to the '
common usage of German scholars) may be defined jas
the scientific investigation and statement of the principles
and rules which govern the work of spreading the faith.
As the theory of the missionary art, it seeks to answer
the questions as to why, whither, how, and by whom mis-
sions should be unidertaken. Christian mission theory
investigates and discusses, from these theoretical stand-
points, primarily the spreading of Christianity.l Catholic
mission theory thus has for its special subject the laws
which govern missionary activity in its Catholic form.

Instead of the German ferm, Missionslehre, many other names of
foreign derivation have been suggested in Protestant circles. Sickels,
Ebrard, Oosterzee, and others propose halieutics, that is, the theory of
the ‘fishing of men’ (from halieus in the Gospel); Stier and von
Zezschwitz suggest kerystics, that is, the theory of announcing the
Gospel; Duff, Plath, and Harnack prefer evangelistics, that is, the
theory of the preaching of the joyful tidings. In Daubanton’s “Send-
ungswissenschaft,” we meet a series of foreign-sounding expressions;
such as, thetics, organics, and agrics (i. e., the theory of the mission
field). To top all, the Dutch theologian Kuyper speaks of auxanics,
plethunics, prosthetics, apostolics, missionics, propagandics, and the
like. Warneck very properly rejects all these artificial terms, declar-
ing them, on the one hand, too broad, and on the other, too narrow.
He adds: “If one were absolutely determined to invent a foreign name .,
which would bear the nimbus of a learned sound (sic), he would have
to say missionics, apostolics, or propagandics, after the analogy of
didactics, pedagogics, liturgics, poimenics, and the more recent dia-
conics. But, since the scientific character of a thing does not depend
on the clumsiness of an unnatural or highly bombastic and enigmatic
name, and since, moreover, we have already had enough of ‘these
tongue-splitting ‘ics,’ we intend to confine ourselves to the natural and
universally intelligible term, ‘Missionslehre’ and hope that this term
will be adopted for the theoretical division of mission science”
(Evangelische Missionslehre, 1, 27).

Catholic Mission Theory 1
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2 PRELIMINARIES

While the limitation of their subject to the Catholic field is the
special characteristic of Catholic missiography and the history of
Catholic missions, Catholic mission theory, on the contrary, is distin-
guished from non-Catholic, not so much by this limitation of subject,
as by the special rules and principles which underlie its methodical
statements.! However much the Catholic and Protestant missions
may have in common, not only in technique (e.g., in their schools and
their economic management), but also in such fundamental questions
as their common opposition to Islam, heathenism, and irreligion, they
are and must remain separated by ineradicable differences in essen-
tial elements of their confessions. On the one hand, the evangelical
mission rests “through and through on the principles of the Reforma-
tion” (Warneck, Missionslehre, 1, 28). By these principles we must
understand, not the personal adoption of faith, the freedom of con-
version, or the actual spreading of the Word of God; for these are
the common property of every Christian mission, and are in no way
specific marks of the Protestant. By these principles we must rather
understand an all-pulverizing subjection or individualism; and this
individualism is primarily responsible for the fact that Protestant mis-
sions are hopelessly divided in their fundamental dogmatic principles.
Without a firm foundation, and with no settled goal in view, they can
never develop into a true church mission, or acquire a fixed ecclesias-
tical organization. The Catholic mission, on the other hand, has, both
theoretically and practically, a much more solid basis, thanks to its
objective .ecclesiastical character which is conditioned, both by the’
source of its sending and because of its results in organization. It is,
however, by no means true, as Warneck declares, that the sole object
of the Catholic mission is to bring about a purely external admission
into the hierarchical institute of salvation, and that, in the pursuit
of this object, the inner conversion of souls is entirely lost sight of.
With the true and sincere conversion of the individual, which is the
aim of every Catholic activity, is associated the organic_ extension of
the Kingdom of God and the Mystical Body of Christ, since, according
to the Catholic missionary conception, these two are inseparably
united.?

The position of mission theory within the whole body
of mission science is established by its analysis and the
definition of its object. Mission science (or the science of

* Schmidlin, Einfiihrung, 16 sqq.; ZM., 1 (1911), 12,

® Cf. ZM., X (1920), 152 sqq., and below, under Sending (Mis-
sion Subject and the Mission Goal). Other methodical and practical
differences and consequences with which Warneck reproaches the
Catholic missions (accommodation, substitution, secularization, tu-
telage, simultaneous baptism of many persons, preaching, Holy
Writ, relations with the temporal powers, etc.) are either exagger-
ated or are errors which occur alike in Protestant and Catholic
methods, and are thus neither fundamental nor specific. (Cf. ZM.,
X (1920), 162 sqq.)
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missions) has for its object the eritical and systematic
investigation and discussion of the spreading of the Chris-
tian faith, both in relation to its actual course, as well as
with reference to its foundations and laws. The branch
of mission science which treats of missions in their con-
crete reality—their actual state and development, their
actual incidents and conditions—is known as missiog-
raphy when it deals with the present, and mission his-
tory when it deals with the past. Contrariwise, the
_ theoretical branch of mission science discusses; on the
one hand, the reasons for establishing missions—that is,
the why and whence; on the other hand, there are dis-
cussed the methods of establishing them—that is, the
how, the purpose for which, and the means by which,
missions should be organized.' This explanation also
establishes the position of mission theory in the frame-
work of theology as a whole; in which, through the
mediation of mission science, it should be ranked as a
special and independent branch. Mission theory should
not be regarded as a mere appendix to practical or pas-
toral theology, to which it is usually assigned by Prot-
estant writers, sometimes being given a distinet posi-
tion, sometimes divided between the several depart-
ments.’ :

From the definition and position of mission theory
may be immediately deduced its peculiar structure and
task. Viewing it from the methodological standpoint,
one may divide it into fundamental (or basic) and ap-
plied (or practical) mission theory. According to the
scientific method employed, and according to the sub-
jeet matter, fundamental mission theory may in turn
be divided into dogmatic, ethical, biblical, patristic, and-
apologetic. Similarly, applied mission theory may be
subdivided into mission law (as the exposition of the
norms of canon law for missions) and mission methodics

' Cf. Einfiihrung in die M'issionswissenschaft, 14 sq., and my
article in ZM., I (1911), 10 sqq.
¢ Cf. Einfiihrung, 19 sq., and ZM., I (1911), 107 sq.
" Cf. ZM., I (1911), 18 sqq., and Einfiihrung, 7 and 22 sqq.,
where the position and independence of mission science itself, within
theology and thus within science as a whole, is discussed. -
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proper (as the theory of mission procedure). In the
execution of our task, however, it will be better to ac-
cept the subject of mission theory, analyzed into its
actual parts, as our principle of division, and to let the
methodological . viewpoint, as such, recede into the
background for treatment in connection with the various
sections. Accordingly, the question of foundation of
the missions should be given first consideration; that is
to say, inquiry should be made into the why of missions
—into the reasons of arguments for them. Then should
follow the treatment of the how of missions, according
to the analysis of the mission idea into subject, object,
end in view, and means. It will thus be necessary to
consider the following questions: Who should engage
in the missions, whether actively in the field or dispatch-
ing or aiding the missions at home? To what peoples
and countries should missions be sent? What should
be the aim of the missions, and in what direction should
the conducting of them tend? With what means should
the missionary work be carried on?*

By the solution of all these questions and problems,
Catholic mission theory will assume a position of the
highest importance. At present, many persons who are
ill-informed as to its scope and aims are inclined to re-
gard it as an idle pastime or an outgrowth of exagger-
ated specialization, failing to recognize that, both prac-
tically and theoretically, it is one of the most important
and indispensable disciplines. If we consider it from the
scientific standpoint, we must not only recognize it as

¢ Cf. ZM., T (1911), 111 sqq., and PEinfihrung, 19 sq. and 188
sqq. where these groupings are carried out.

" Cf. below, and Einfithrung, 456 sqq., concerning the definition
of the mission concept. There, also, this division is founded in a
manner independent of Warneck, whose division is also founded on
the idea and meaning of mission. One could also proceed from other
points of view—for instance, according to the divisions of the mis-
sion method. Such other divisions, however, would be less scientific
and would leave many points uncovered, although it must be con-
fessed that a few details are somewhat neglected under our division.
In this work we do not intend to deal further with mission theory
or mission theology, in the sense of theology of, or for, the missions
(apologetics, dogmas, morals, exegeses, etc—that is to say, in so
far as the practical foreign mission applies it [mission theology]
to its subject, or modifies it). Cf. Einfihrung, 187, 142, 145, 156.
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an integral part of mission science which, without it, is
a defective fragment; but we must also acknowledge
its contribution to the enrichment and elucidation of all
theology in ‘its apologetic, dogmatic, moral, biblical,
canonical, and pastoral disciplines in the science of re-
ligion, and likewise in many closely related profane
seiences. Still more important and illuminating is its con-
crete value for mission practice, which receives its scien-
tific foundation and regulation from the principles and
rules of mission theory. As the special science of their
vocation, mission theory is at least as necessary for the
active missionaries as is pastoral theology for priests
entrusted with the care of souls at home. Finally, mis-
sion theory possesses a distinet importance and value
for every friend of the missions, since it helps him to
foster and extend the missionary thought in his own
locality.’

2. History and Literature of Mission Theory

Warneck concludes the Introduction to his Missions-
lehre as follows: “The Roman mission literature lacks
even the slightest approach to a mission theory, whether
in ancient or modern times. Not even the individual
stones from which a mission theory could be constructed
are in existence.””* This bold statement of the able rep-
resentative of Protestant mission science shows merely
his ignorance of our Catholic mission literature of earlier
times. @ranted that mission theory has seldom been
systematically treated, the cause for this phenomenon
must be attributed primarily to the fact that no need
for such a work was felt. On the one hand, the official
decrees of the Popes and Propaganda, with the practical '
precepts of the mission superiors, seemed sufficient for
immediate needs. On the other hand, the practice of the
different missionary fields diverged so widely that the
elaboration of a uniform mission theory seemed impos-
sibk?. Again, while the active missionaries lacked for

* Cf. Einfilhrung, 25 sqq. o
! Evangelische Missionslehre, 1, 59; likewise, in his (Warneck’s)
Abriss der protestantischen Missionsgeschichte, 466. ’
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the most part the methodical training which would equip
them to undertake such a work, the scholars lacked the
necessary leisure and interest.’ To the Catholic Church,
moreover, the missionary obligation and the uninterrupt-
ed missionary activity were so self-evident that there
appeared to be no occasion for a scientific treatment of
the subject, especially for a discussion of the principles
underlying it. @'fotestantism, on the other hand, be-
cause of the inner contradiction between a national
church and the universalism of the missionary idea, fel

a much more imperative need for its scientific treatme@
However, we are now under 2ll the greater obligation o

honor to disclose the light of our old mission theorists,
which has been hidden so long under a bushel, and to
show what contributions Catholic scholars have made to
mission science in the course of the centuries.

But we must here distinguish between mission
theory in the objective sense—that is, in so far as it rep-
resents the mission concept Whl\ch actually underlay the
practice of missions—and its subJectwe issue in a literary
and especially a scientific mission theory. ission theory
in the objective sense has existed at all times since the
Christian mission has existed; because, at the root of
every practice there must rest an idea which has called
that practice into being, which serves as its motive and
regulates it while at the same time being the ideal re-
flection of that practice. Thisidea of the mission assumed
a literary form when the first attempts were made to
fix and develop it in writing ; mission science dates from
the time when methodical and systematlc rules and prin-
ciples were laid down for mission procedure.’ |

Christian antiquity supplies us with very valuable materlal for
our subject. In the New Testament we must seek the basic principles
of the earliest Christian mission theory. In the historical writings
(the Gospels and Acts of the Apostles), and especially in the words
of Our Lord and the Apostles, we find a rich fund of instructions and
views on mission theory. The Apostolic Epistles, especially those of
- St. Paul, also supply us with a good store of material. On the other
hand, the writings of the Fathers will help us very little, since the
entire patristic literature does not contain a single treatise devoted

* Cf. Einfiithrung, 6 sqq.; ZM., I (1911), 10 sqq.
*Cf. ZM.,, I (1911), 213 sqq.; Streit, Bibliotheca Missionum.
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ex professo to mission theory. . The reason for this strange phenom-
enon ¥ that most of the Fathers, under the historically inaccurate
impression that the Apostles had already proclaimed the Gospel to the
whole world, accepted this proclamation as a completed fact, and con-
tented themselves with the practical extension and theoretical defense
of Christianity without undertaking any elaborate discussion of
reasons or methods. During the first centuries of its history, Christi-
anity developed, through its spontaneous vital force, as the religion
of action,—as the mustard seed, or as the leaven which permeated all
things. It possessed in itself a power of attraction that needed no
mission to buttress it. Consequently, neither the Apostolic Fathers
of the first century, nor the Apologists of the second, nor the System-
atics of the third, nor even the Post-Nicaean Doctors of the Church,
felt any necessity for such an exposition of mission theory. To them
the Church appeared to be—as it actually was at the time—the
promised mountain of the Prophets to which all peoples, allured by its
radiant splendor, would flock without needing any one to fetch them.

The Apostolic Fathers (Didache, Barnabas, Clement, Ignatius)
frequently cite the Bible to prove the world-call of the Church (cf.
below, Traditional Foundation of the Missions). Again, if we examine
the writings of the Apologists, we find that they display a tendency
towards mission theory. The Irenics, like Justin Martyr and Minu-
cius Felix, adopted an entirely friendly attitude towards paganism,
and recommended the stressing of connecting links with it (that is,
with the positive element). Others, like Tatian and Tertullian, took
a more polemic stand, and emphasized the negative elements, or points
of difference.* )

Post-Nicaean or Post-Constantinian patristics furnish important
material for mission theory. Although the missionary zeal of Christi-
anity was beginning to wane during this period, it was reflecting in-
tensively on itself and its origin. As a result, we find all the patristic
writings of this time filled with thoughts on the missions. John
Chrysostom and Augustine, especially, show themselves enthusiastic
literary champions of mission zeal. The powerful penitential preach-
er of . Constantinople, to whom his contemporaries and later ages
have given the honorary title of “Golden-tongued,” displayed a burn-
ing enthusiasm for the missions in his sermons, discourses, letters,
and treatises, while he also lent the missions his practical support.
In his writings he does not confine himself to proving the missionary
obligation, but also discusses missionary means and methods. For the
latter purpose he recommends (like the Apologists) the preaching of
the Crucified Saviour and exemplary behavior on the part of the
Christians. On the other hand, he condemns the employment of ex- .
ternal force, which was then being increasingly utilized, and false
accommodation to paganism. He holds up St. Paul as the model for
the correct method of accommodation.® In his work, de catechizandis

* Cf. Concerning Origenes, Streit in ZM., IX (1919), 159 sqq.

°* Cf. Hartung, Johannes Chrysostomus und die Heidenmission,
AMZ., 21 (1894), 310-—326.
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rudibus (i. e., concerning adult candidates for baptism), the Church
Father, St. Augustine of Hippo, joins the circle of mission writers.
In this tractate, which has two model catechisms as an appendix, he
gives suggestions for the individual handling of catechumens—wheth- -
er educated or uneducated, whether instructed separately or in a
body. Besides this discussion of the principles for the exposition of
doctrine, there is other important theoretical material scattered in the
works of St. Augustine. The missionary obligation, the goal and tasks
of missionary activity, the ways and means of pagan missions, are
also treated in his writings. As to the goal of the mission, he takes
into consideration the inner change of the individual and the permea-
tion of the whole body of the people with the spirit of Christianity.
Beside the direct missionary means (grace; preaching of the Word of
God, the qualifications and example of the missionary), the far-
sighted Church Father also recommends the indirect means, such as
the effective development of religious life by social help, charitable
activity, and schools.®

When the Roman Empire fell asunder, under the heavy blows
resulting from the migration of. nations, and the universal misery
seemed to foreshadow the end of the world, it was again theolog’lcal
writers on the missions who rescued the Church from a fatal pessi-
mism and persuaded her to take advantage of the favorable conditions
of the time and to cast out her nets boldly for the onrushing Germanic
tribes. All the Fathers who took part in this process of Christiani-
zation or described its progress (for example, Avitus of Vlenne,
Isidore of Seville, and Gregory of Tours) have left us, especially in
their letters, scattered theoretical remarks. On the very threshold of
the Middle Ages we meet an anonymous treatise in.two books, entitled
De vocatione omnium gentium. By proving that all men are called
to salvation, although only a portion of them attain it (a2 problem
which is extensively investigated), the author wished not alone to
settle the semi-Pelagian controversy: he wished also to divert the
thoughts of his contemporaries from the great:catastrophe, towards
the Divine Providence which, in this apparently overwhelming up-
rising of the pagan tribes, had the conversion of these very pagans
in view; and likewise, towards the positive missionary tasks which
thus arose for the Church.” The author of the work, however, is nqt
Leo I (as Streit assumes), nor Prosper of Aquitaine (as others. sup-
pose), but some unknown writer—probably Salvianus of Marseilles,
who displays similar traits in his De gubernatione Dei, a work simi-
larly rich in gloomy and yet consoling thoughts. Among all analyses
of mission methods and all preceding ecclesiastical mission ordinances
(e. g., in the Apostolic Constitutions and the Papal Decretals)® first
place must unquestionably be yielded to the Letters and Instructions
of Gregory I, the great promoter of the missions of the early Middle
Ages. He issued a series of highly useful and instructive suggestions

¢ Cf. Walter Gonsalvus, O.M.Cap., Die Heidenmission nach der
Lehre des hl. Augustinus, Miinster (1920).

¥ Mission in Exegese und Patrologie, 29; Missionsgeschichte, 217.

* Cf. Strel’c loc. cit., 25 sq.
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and precepts, especially to the missionaries dispatched to England.
Although he had at first commanded them to-destroy all idolatrous
temples and pagan memorials, he corrected these instructions, after
ripe reflection, in a second letter which directed them rather to
change the pagan temples into Christian churches and to mold the
pagan usages into Christian forms. This policy, he declared, would
induce the people to give up more easily and gradually what they
would not relinquish at once, and would win for the new religion an
affection that could not be forced. This was an intelligent accommo-
dation, such as St. Augustine had already enjoined when he recom-
mended that the temples, statues, and groves of the pagans should
not be destroyed, but should be consecrated to Christ (Epist. XLVII,
ad Publicolam). The farseeing Pope recommended a similar missionary
policy towards the Franks, Longobards, and the survivors of pagan-
ism in the islands of the Mediterranean. Already influenced by me-
dieval ideas, he espoused at times harsher views, at least towards
one’s own vassals—for example, when he held it permissible, after
instruction had borne no fruit, to torture slaves and imprison freemen
for the purpose of making them accept the Christian faith (cf.
Kirchenlexikon, VII, 1085).

This conception of the missions, which felt itself committed to
the formation of the closest bond between Church and State, cor-
responded rather with the spirit of the Middle Ages than with the
true Christian ideal. This mistaken conception came into great vogue,
and was responsible for most of the mass conversions in Europe in
medieval times. It must not be forgotten, however, that, side by side
with this semi-political religious propaganda, proceeded quiet and
peaceful missionary work which, while it. was devoid of ostentation,
effected a slow process of transformation among the people. Nor did
this latter method lack its theoretical champions. Thus, beside
Charlemagne, who furnished so typical an example of religious
coercion in attempting the conversion of the Saxons, we see not only
benevolent bishops like St. Ludger, but also such influential theo-
logians and counselors as the Chancellor Alcuin. St. Ludger dis-
played a trmily episcopal activity in healing the open wounds of the
conquered people, and made earnest efforts to accomplish gradually
their inner conversion. In his letters dealing with the conversion of
the Avari, Alcuin deprecated all compulsion, and demanded that their
adoption of Christianity should be voluntary, thus showing himself
impelled by a genuine enthusiasm for the missions. Most gladly, he
writes, would he himself set out to preach to the Avari, but as a
poor sick man, he had nothing to give the mission except his prayers.
Consequently, the lot of the bishops called to the werk seemed en-
viable to him, ‘for what servant of God’ (he writes to the Patriarch
Paulinus of Aquileia) ‘would venture to evade so pious an undertak-
ing, which destroyed the slavery of Satan, and extended the service
of Christ?” Taught by the mistakes committed in the case of the
Saxons, he constantly urged the King to see that all coercion was
avoided, that baptism was not administéred prematurely or without
previous instruction, and that pious and chaste preachers, who were
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true imitators of the Apostles, were sent into the land. He impressed
also on Archbishop Arno of Salzburg the importance, for missionaries,
of zealous prayer and preaching, of selecting missionaries who would
first preach by their example, and finally, the importance of being
very indulgent towards the failings of the new converts.” Couched in
the same spirit are the decrees drawn up by a conference of bishops,
which was convoked by, Charlemagne, to discuss the mission among the
Avari. The conference declared that, inasmuch as the Avari were a
completely uncivilized people who asked for reception into the Church
under the pressure of defeat, great discretion should be exercised in
administering baptism, and that instruction over a period of from
seven to forty days at least should precede the sacrament; and that,
moreover, since the request for the sacrament should be voluntary,
the religious motives should be especially emphasized during this in-
struction.® Moreover, from the great missionaries themselves—espe-
cially from Saints Columbanus and RBoniface, and also from St.
Adalbert, Apostle of the Prussians, and St. Otto of Bamberg, Apostle»
of Pomerania—we have .inherited writings which contain valuable
deliberation on mission theory and methods.”

That the theology of the Late Middle Ages (the so-called
Scholastic Theology) showed a deep concern in the theoretical side
of the mission problem, needs scarcely to be said. At the very begin-
ning of this period, St. Bernard of Clairvaux, the famous preacher
of the Crusades, in his five books entitled De consideratione, earnestly
impressed the missionary obligation on the Pope, as the Supreme
Pastor of the Church; and he did this, at a time when Western
Christianity was engaged in a bitter conflict with Islam, for the pur-

_bose of recovering the tomb of Our Saviour from the hands of the
unbelievers and thus extending the Kingdom of God. The high
Scholastics under the leadership of St. Thomas Aquinas (II, 2, qu.
10, art. 8) and St. Bonaventure (Op. omnia, VII, 217 sqq., 252; VIII,
436) supply a solid dogmatic basis for mission theory. Dominican
and Franciscan theologians (up to the time of Soto and Major) vied
with one another in furnishing the missions with intellectual weapons
and in arousing among the people at home a conviction of their neces-
sity and justification, while other brethren of their Orders labored
actively on the missions in the distant parts of the world. Humbert
de Romanis, O. P., wrote his treatise De praedicatione crucis in the
thirteenth_century.” Raymond of Pennaforte, of the Dominican, and
Raymond Lully, of the Franciscan, Order, also give in their writings

® Hauck, Kirchengeschichte Deutschlands, 11, 466 sq.

* Hauck, loc. cit., II, 464 sq.

* For example, St. Boniface discusses in his letters the matter
of dealing with pagan superstition. Other works in this category
are the treatises of St. Pmmmus, entitled De sacrilegiis and Indi-
culus superstitionum et paganiarum, and also the Carolingian Mis-
sion Catechism, with appendix.

® Cf. Grabmann, concerning the idea of missions in the writings
gf the Dominican theologians of the thirteenth century, ZM.,, I (1911),

37 8qq.
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eloquent expression to the missionary zeal with which they were con-
sumed; while the mission colleges which they established assiduously
cultivated mission theory and mission methodics. Besides many writ-
ings of value for mission apologetics, the indefatigable Lully, whose
whole life was devoted to the study of the practical and theoretical
aspects- of the missions, and who first expressed the necessity of an
Institute of Propaganda, wrote a series of treatises or memorials
dealing directly with mission theory.®

Later, when the great discoveries of new continents and lands
disclosed new and undreamed-of worlds for Christian missionary
activity, and lent a tremendous incentive to mission practice, a deep-
er missionary consciousness developed in the minds of the people at
home; and -this consciousness in turn found its literary echo.
Christopher Columbus, the great discoverer, has bequeathed us a mis-
gion tractate of a mystical nature, entitled Libro de las Profecias
(1502), in which he quotes Scriptural texts (especially from the
"Psalms and the Prophets) to incite both himself and others to the
missionary enthusiasm that was inseparably associated with his pas-
sion for discovery.™ Again, although his other works are so inclined
to naturalism and rationalism, Erasmus of Rotterdam, the greatest
and most famous of all German Humanists, expresses purely Catholic
sentiments in his famous Ecclesiastes sive Concionator evangelious
(“Instruction for Preachers”). Here, in wonderfully moving and
vigorous words, which surprise us no less by their depth of thought
and feeling than by their elegant diction, he impresses most earnestly
on his contemporaries (including the Pope and princes) their obliga-
tion towards the missions, establishing these obligations by wonderful
analogies and antitheses. He demands a mission that is not aimed
at the exploitation of the conquered peoples; but which has as its sole
object the salvation of immortal souls. The equipments and means
which he recommends for missionaries are consequently of a truly
apostolic character.® Dating from the same period is the treatise
(an occasional writing, rather) of the Minorite, Nicholas Herborn,
which must. be classed as mission theory.®* Besides his many contro-
versial - works, Bartholomaeus de las Casas, 0. P., the great apostle

 Petitio Raimundi pro comversione infidelium ad Coelestinum
V. et ad Cardinales directa, 1294; Petitio Raimundi pro conversione
tnfidelium et pro recuperatione Terrae Sanctae ad Bonifacium VIII.,
1295; Epistolae tres Raimundi Lulli, 1298—99; Liber de fine, 1306;
Liber de acquisitione Terrae Sanctae, 1309; Liber Natalis, 1311;
Disputatio Clerici et Raimundi phantastici, 1311; Petitio in concilio
Generali, 1811; and De participatione Christianorum et Sarracenorum,
1312, according to Streit, BM., I, n. 599.

M Streit, in ZM., VII (1917), 3.
. » Opera omnia, V, 818 sq.; ¢f. ZM., I (1911), 1 sqq., erroneously
cﬁegi as the chief Protestant witness, in Kalkar’s Geschichte der
christlichen Mission, I, 53 sqq.>

» Epitome de inventis nuper Indiz populis idolatris ad fidem
Christi, atque adeo ad Ecclesiam Catholicam convertendis, de insulis
nuper inventis (Cologne, 1532).



12 PRELIMINARIES

of the Indians, wrote, about this period, a work on mission theory,
the manuscript of which has unfortunately been lost.” The first sys-
tematic attempt to lay a theological foundation for mission work,
and to furnish a canonical solution of the involved questions of ec-
clesiastical law, was made by the Spanish Dominican, Francis de Vit-
toria, in his fifth Relectio,® which, after dealing with the illegal
colonial titles, discusses the “Tituli legitimi”” Another Dominican
theologian, Johannes Slotanus (van der Slooten) of Ceologne, writing
(1560) in the form of a popular debate between Peregrinus and
Theophorus, recommends the missionary service after the manner of
Erasmus.® Among the other Dominican théologians who dealt with
the mission problem may be mentioned Isidorus de Isolanis (1516)
and Claudius Seysellus (1520); and among the Franciscans, Christo-
phorus a S. Antonio (1524), Marquardus de Susannis (1558), and
Johannes Lummius (1567).* According to Streit,” the first treatise
ex professo on mission theory is that of Johann Focher, O. F. M., en-
titled Itinerarium catholicum proficiscentium ad infideles converten-
dos (1574), some preparatory studies upon the textual content of
which were published, in an Enchiridion, in 1541. The first part of
the Itinerarium deals with the vocation, training, and activity of the
missionary, while the second discusses religious instruction and the
sacraments (especially baptism and matrimony).

In 1588, during the heyday of the missions, Joseph Acosta pub-
lished his morograph, entitled: De procuranda Indorum salute libri
gex (Salamanca, 1588; Cologne, 1596, 1606, French translation, Lyons,
1670; cf., Streit, BM., I, n. 167). This work, which was dedicated to
King Philip II, is much more modern, complete, and logical than any
of its predecessors, as well as much further developed in form and
contents. Taking a middle position between optimism and pessimism,
Acosta shows in the first book that one must not despair of the con-
version of the pagans (“quod non sit desperanda Indorum salus”),
however great may be the cultural, linguistic, and geographical
obstacles, since many highly gratifying successes have been already
attained and still greater ones might be expected if the servants of
the Gospel did not themselves prove a hindrance. The second book
discusses the “Ratio praedicandi Ewvangelium,” and thus, mission
methods. Acosta refutes at length the view that, because of their
unbelief or (as some theologians believed) their unnatural crimes,
war might be instituted against the barbarians, with the express
flouting of an equal appeal to the jus primi occupantis or the papal
assignment (193 sq.). In his positive solution of this question, the
author sets forth as the ideal a truly “evangelical” mission procedure
without any military equipment. As, however, this method could not
be pursued literally, on account of the savagery of the barbarians and

¥ Cf. Streit, ZM., I11 (1913), 276.

* Published with the other Lectures in 1557, 156b, and 1580.

» Cf. Streit in ZM., III (1913), 277 sqq.

® Cf. Streit, ZM., VII (1917), 4, according to the Bibliotheca
Missionum, 1.

n ZM., III (1913), 275 sqq.
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in the dbsence of miracles (the reasons for this absence are treated
of extensively in the ninth and tenth chapters), a new way should be
adopted that was suited to this new race of men. This would be, as
it were, a mixture of the two methods, since the missionaries were to
have a military escort for their protection, which was permissible,
both according to the natural law and according to the divine com-
mission, to spread the Gospel. The third book treats of the civil
administration in the subject pagan lands. As might be expected, this
topic is discussed chiefly from the religious and missionary stand-
point, chapter xvii discussing slavery among the Indians. The fourth
book analyzes the qualities which should distinguish the missionary
and the (American) Indian pastor. It also casts many gloomy side-
lights on the moral and religious conditions prevailing among the
mission clergy of the time: greed and incontinency are denounced
as the chief failings of missionaries, while science (especially ‘the
knowledge of the vernacular for use in giving instruction and hearing
confessions), probity, piety, purity, charitableness, and kindness are
inculcated as the chief virtues. The fifth book contains a searching
discussion of the content of Christian doctrine, as it should be pre-
sented by the missionary to pagans (the confessing of Christ, the
Blessed Trinity, the Church, the Decalogue, idolatry, love of God and
one’s neighbor); it also discusses the method of instruction, the partic-
ipation of the regular clergy (especially those of the Society of
Jesus) in mission work, and finally the popular missions in the Indian
parishes. The sixth and last book gives the regulations for the ad-
ministration (in the mission fields) of the sacraments—especially for
Baptism (which should not be administered too soon or without care-
ful preparation); for Confession, as being necessary for the Indians,
and therefore to be heard in all conscientiousness; for Communion,
which it is forbidden to withhold from them; and for Matrimony (in
connection with which many pagan abuses occurred). Acosta quotes
from the Scriptures and the Fathers, from the ecclesiastical and
synodal decrées (especially from the Council of Lima), and from .
history and experience. He does not mention the theologians whom
lée txc’omba‘cs, except for a single reference to the Dominican, Dominic
oto.

Still more detailed and systematic, but far less clear and acute
than Acosta’s work, are the twelve books De procuranda salute omnium
gentium, written by the Belgian Carmelite, Thomas a Jesu (1st ed.,
Antwerp, 1613, dedicated to the Nuncio Bentivoglio; in Collected
Works, Cologne, 1684) * In its style and orderly arrangement this
work closely resembles a Scholastic treatise. Starting from the pre-
dictions of the Prophets relative to the missions, the author aims to
arouse all Christians, but especially the secular and regular clergy,
fror_n their apathy towards the missions, while at the same time sup-
Plylng_‘ a compendium on apologetics and methodics to those engaged in
the missionary service. In the first book he shows the necessity, value,
and dignity of mission work from the universal need of salvation,
- ) d

=.Cf. Streit. BM., 1, n. 340.
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the value of the human soul, the command and example left us by
Christ, the example of the saints, a comparison of this with other
virtues, and the satisfaction which missionary work brings. After
setting forth and justifying, in the ninth chapter, the thesis that all
Christians are bound to provide for the salvation of the unbelievers,
he investigates more closely, in the second book, who are under a spe-
cial obligation to fulfil this task: (1) the Pope, who must send mis-
sionaries to all parts of the world, and to a certain extent also-the °
Christian princes, secular and spiritual; (2) the regular clergy of
every Order (whether cenobites or hermits), because of their special
qualification for the mission and the indispensable advantages they
derive therefrom, which are such that not even the most sublime
contemplation or the strictest clausura can absolve them from this
duty; (8) in a very special way the Mendicant Orders, because of
their original vocation. After an introductory chapter on the neces-
sity of creating a Congregation of Propaganda, the third book dis-
cusses the selection and the training of the missionaries, especially
treating of the institution of seminaries and the various requisites
with which missionaries must be provided. The fourth book treats of
mission methods, both in the first stage and as the mission progress-
es (de ingressu et progressu ministrorum inter infideles): especially
whether conversion may be accomplished under the protection of
armed forces; for, while the Church has undoubtedly the right to
compel, it is questionable whether this right should be exercised (this
opinion is in accordance with that of Acosta). The fourth book also
discusses how the missionary should present the Gospel and the Chris-
tian mysteries to unbelievers, their confirmation by miracles (and
why these are no longer so.frequent), the public religious discourses,
and, in the second part of the book, the characteristics of the mis-
sionary. In the fifth book are solved the most important dubia which
the missionary is wont to encounter: whether unbelievers may be
compelled to embrace the Christian faith (neg.); to hear the Gospel
(aff.), to discontinue idolatry and observe the natural law (dist.);
whether they may be enticed with presents or kind services (aff.):
whether and when the Christians must confess openly their faith and
shed their blood for it, and so on. The sixth book treats of the Greek,
and the seventh, of the Oriental, schismatics; the eighth, of heretics;
the ninth, of Jews; the tenth, of the Saracens; the eleventh, of the
pagans. In all these cases, the errors of the religious bodies are ex-
plained and refuted, and the methods of converting them discussed.
Finally, the twelfth book contains a collection of papal privileges for
missionaries. In the Appendix are given a Catechismus generalis and
an “Instruction on the Treatment of Catechumens and Neophytes,”
which was written (but not published) by Cardinal 8. Severino,
whom Gregory XIII placed in charge of missionary affairs. The
gources used for the work were the Bible, the Fathers (notably
Chrysostom), the theologians and conciliar decrees, and especially
Acosta.

Even the first edition of this comprehensive mission theory men-
tions the fact that the same subject had been already treated by
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Anthony Possevin, S.J., in his Bibliotheca selecta de ratione studiorum
(Rome, 1593; Cologne, 1607). The later edition of 1684 refers to
other treatises on mission theory, by Carmelites, which the present
writer has not been able to consult: Stimulus Missionum sive de pro-
paganda a Religiosis per universum orbem fide, by Thomas a Jesu
himself (1610); Zelus propagationis fidei, by Hieronimus a Matre
Dei (1620) ; a Trilogy (1. Assertio missionum et rationum adversarum
resolutio; = 2. Instructio Missionariorum; 3. Liber Missionum, by
Johannes a Jesu (died 1615; Op., Cologne, 1622); finally, the Theo-
logia Carmelitana, by Philippus a SS. Trinitate (died 1671).
Among the later writers on mission theory two Franciscans are
prominent: Raymond Caron, an Irishman, and Dominicus de Guber-
natis, an Italian. As a writer, Caron was comparatively unimportant,
except for his Apostolatus evangelicus Missionariorum regularium per
universum orbem expositus (Antwerp, 1653). Following evidently in
the footsteps of Thomas a Jesu, Caron has left us a handbook on
mission law and methods for the practical use of missionaries (espe-
cially those of the regular orders), in forty-seven paragraphs which
are joined together without much system. These paragraphs supply
the answer to definite questions: first, what is to be understood by
Terrae infidelium and Missionarii (even here the word “mission” is
conceived in the broader sense, and the dispatch of Catholic mission-
aries must emanate from the Pope); then, what qualities mis-
sionaries must possess; whether the superiors shall prescribe mis-
sion activity for their subordinates, and whether they may .interfere
with them in this matter; who is it that sends forth the regular mis-
sionaries—the Pope, the General, or the Provincial; under what title
must the secular and regular clergy (popes, bishops, and pastors)
and the Catholic princes provide for the missions and the support
of the missionaries; should the unbelievers be compelled or enticed to
embrace the faith; the great missionary activity of the Regular Or-
ders, whose achievements and services are enumerated in order; the
privileges and powers of the Regular missionaries; their obligations,
especially with regard to their Rule; certain Casus practici which
follow from the last; martyrdom and intercourse with unbelievers (or
heretics). To this historical work, De missionibus antiquis,® Guberna-
tis prefixes a Troctatus praelimineris de Missionibus Apostolicis in
Communi. With the hair-splitting of terms so typical of the late
Scholastics, he discusses: (1) quid et gquotuplex sit Missio [c. 1]
(extraordinaria and ordinaria; the popes, propaganda, bishops and
general superiors are regarded as the commissioners of the missions);
(2) de itate Missionum Apostolicarum [e. 2] (the wish of our
Saviour and the wide extension of pagandom); (3) quid sit Missio-
narius (missus s. apostolus) Apostolicus eiusque conditiones [c. 4]
misgionis auctoritas, doctrinae sufficientia, singularis vitae probitas,

® This work, which appeared as Volume I of the Historia Orbis
Semphzm ( Rome. 1689), describes the missionary deeds of the Fran-
ciscans, which, the author complaing, were passed over by many
writers, especmlly the Jesuit Bartoli.
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and in addition, other natural, moral, and supernatural virtues); de
modo proficiendi inter infideles (eight classes of unbelievers are distin-
guished; force must not be used; workings of grace emphasized).
Finally, the Apostolic privileges for missionaries are given, as well
as the special relations of the Minorite Order with the missions,
The sources are the same as those used by Acosta and Thomas a Jesu,
and include especially Holy Writ, the Fathers, and the theolo-
gians.

A work of the English Franciscan, Erington, also merits notice—
Missionarius seu opusculum practicum pro fide propaganda et con-
servanda, 1672. The treatise by the Belgian Carmelite, Matthias a
Corona, is systematic in arrangement, and very profound, but it is to
a large extent only a resumé of his predecessors. The work is en-
titled Tractatus de Missionibus Apostolicis sive de utilitate sacrarum
Missionum, virtutibus, privilegiis, officiis et potestate Missionariorum
(1675), and treats of: (1) the Benefits of the Missions; (2) the Vir-
tues and Privileges of the Missionaries; (8) their Functions and
Powers. The Dutch mission bishop, Rovenius, also wrote a Tractatus
de missionibus ad propagandem fidem instituendis (1624), favoring
the Secular clergy. Verricelli, a Secular priest, is the author of the
book, Tractatus de Apostolicis Missionibus, which treats mainly of
the canonical and moral aspects of mission life. Wilhelm Beier,
also a Secular priest, published a tractate under the same title (1669),
which is merely a compilation, and recommends the episcopate for the
missions. A comprehensive investigation of mission law, from the
standpoint of state and colonial policy, was made by the Spanish lay-
man, Solorzano Pereira, in De Indiarum jure (2 vols., 1627). With
him must be classed the colonial jurists de Freitas (1625) and Frasso
(1677) ; the following writers on mission law, Zapata-Sandoval (1609)
and Villaroel (1656) of the Augustinian Order, Agia (1604) of the
Franciscan, Moreno (1637) of the Dom1mcan, and Avendano of the
Jesuit. Colin, S. J. (1666), wrote on mission exegesis; Alloza, S.J.
(Flores Summwmm, 1668), and other Regular clerics on mission
ethics; Alonso de Sandoval, S.J. (1627), and de Silva, O.F.M. (1613),
on mission pastoral theology. The medical mission which had been
fostered in the sixteenth century by the Jesuit, Alonso Lopez, and the
Augustinian, Farfan, found representatives in Hernandez, O.P. (1615),
the Aungustinian, Mercado, and the Mexican hermlt, Gregorio Lopez
(1672).
: With regard to the special questions whlch most interested the
writers on mission theory and agitated them most violently, the jurid-
jcal position of the colonial rulers and the subject Indians held first
place in the speculative field during the sixteenth century, and the
position of the missions in canon and state law, during the seven-
teenth. During the sixteenth century, the practical question which
attracted the attention of the writers was the administration of the
sacraments; during the seventeenth and eighteenth centuries, the rite
controversy which arose in India and China. Las Casas, especially,
proclaimed himself in his writings the protector and champion of
the rights.of the natives. He was supported by his brothers in re-
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ligion, Ramirez, Garces, Canus, and Soto; while his views were com-
bated by such opponents as Sepulveda and Quevedo. The sacra-
mental controversy found a temporary settlement in the Church Or-
dinance of 1539, in Mexico, in the dogmatic injunction of 1570, and in
the Handbook of Zarate in 15883. )

Weak effusions, based entirely on the earlier writers, characterize
the mission literature of the eighteenth century. The Exhortacion
evangelica of Laczano, S.J. (1706), and the Clamores apostolicos of
the Franciscan bishop, des Agueros (1731), deal with the home en-
couragement of the missions; the Manuale Missionum Orientalium of
the Franciscan, a Breno (1726), and the tractate De ratione traden-
dae philosophiae designatis orthodoxae religionis propugnatoribus of
the Dominican, Mamachi (1748), describe the development of the
foreign missions; mission pastoral theology furnishes the subject for
numerous. earnest monographs, written especially by Augustinians;
Velarde, S.J.,, and Parras, O.F.M., wrote on missionary canon law;
while the medical mission was treated by the Jesuits, Clain, Estey-
neffer, and Montenegro, as well as by the Augustinian, Cacho, and
the Franciscan, Gimbert. The Chinese and Malabar rite controversy
produced a.flood of polemical writings, which are rarely of a scien-
tific character and very frequently indicate that the authors had
little love for truth.®

In answering the Protestant accusation, we can point proudly to
the numerous and significant products of Catholic mission theory
during the sixteenth and seventeenth centuries. We cannot, how- P
ever, escape a feeling of regret when we think that nothing of equiv-
alent importance was produced in the two succeeding centuries. The
grievous afflictions which shook Church and State to their very
foundations, about the opening of the eighteenth century, brought the
foreign missions to the verge of ruin. Such periods do not furnish the
incentive and leisure necessary for scientific reflection. ~Mission
literature, however, was not entirely neglected during this era; but it
enjoyed a renaissance which ‘was due especially to the influence of
Romanticism. The shameless attacks which were then made on the
Orders and their missions also evoked many defensive works, while
the brisk activity of Protestants in the missionary field and the en-
thusiasm of the Romanticists for the missionary past lent an incen-
tive to mission apologetics. The polemical writings, about the end
of the century, concerned themselves mostly with special questions.
A more comprehensive theme, however, was chosen by Rhé in La
feconditd della S. Chiesa Romana (Brescia, 1818). The first book
points to the prophecies which declare that the true Church must be
extended to all nations; the second book furnishes evidence of the
wonderful extension of the Catholic Church in the missionary lands;
the third book gives an appraisal of the special circumstances attend-

* Cf. BM., I; Streit, Der Missionsgedanke in seiner neuzeitlichen
Entwicklung, ZM., VII (1917), 1 sqq., and Schmidlin, Katholische

g{éssiansthgoretiker des 16. und 17. Johrhunderts, ZM., I (1911),
5qq. ) .
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ing this extension. The other form of apologetics, which attacks the
weak points of one’s adversary, was chosen by the later Cardinal
Wiseman, in La sterilitd delle Missioni intraprese dai Protestants
(Rome, 1831). The Catholic mission field found a skilful, but un-
fortunately too passionate, apologist in the English convert, Marshall,
whose Christion Missions, Their Agents, Their Methods and Their
" Results (3 vols.,, London, 1862) has been translated into many
languages and frequently reprinted.. This work compares Catholic and
Protestant missionary work with a view to establishing as strong a
contrast between them as possible. While we may admit immediately
that the objective truth is not always attained in this work, Warneck’s
retort was too extravagant and served as a direct challenge to Catho-
lics. The booklet by J. J. Gaume (L’evangélisation apostolique du
globe, preuwve . . . . de la divinité du Christianisme, Paris, 1879), is,
as its title suggests, a defense not so much of the missions as of Chris-
tianity in general, while Malé’s booklet (Les missionnaires catholiques
et les missionnaires protestants, Paris, 1864) contrasts the missions of
both confessions. The last also is the plan of the work of Perrone,
8.J. (L’apostolato cattolico ed il proselitismo protestante ossia lopera
di Dio e U'opera dell’womo, 2 vols., 1862).

Closely connected with mission apologetics are the stimulating
works which endeavor to induce the people to co-operate in the spread-
ing of religion. The number of such works has been growing stead-
ily during the last decades, and it is impossible to enumerate and
characterize the articles in mission periodicals and the brochures
which come under this heading. Although much of this material is
pure gold, much also is mere tinsel, while by far the greater part
shows only works of a popular-scientific character. As early as 1852,
the Cenni sulle Missiont appeared in Milan, and the following chapters
of this work may be mentioned: “The Vast Number of Unbelievers,”
“Their Unhappy State,” “The Benefits of the Catholic Missions,”
“The Need of the Missions,” “The Gratitude of the Missionaries and
Neophytes,” “Catholicity of the Work of Spreading the Faith.” Other
Italian works of propaganda are those of Giacomo Scurati (Zelo per la
conversione degli Infedeli, Milan, 8th ed., 1898), Paolo Manna(Operarii
autem pauci! Riflesioni sulla vocazione alle Missioni Estere, Milan,
1909), and Mioni (La conversione del mondo infedele, Milan, 1920;
Monuale di Missionologia, 2nd part, 1922). Among the German
writers, the following may be mentioned: Emilie Huch (Bis an die
Enden der Erde, 2 vols., 1903; Ein grosses Gliick und eine heilige
Pflicht, 1909) ; Hermann Fischer, S.V.D. (Jesu letzter Wille, rev.
ed., Steyl, 1928); Linckens, M.S.C. (Missionspflicht und Missions-
dienst, Hiltrup, 1910); Wallenborn, O.M.I. (Gehet hin und lehret
alle Volker, Fulda, 1912) ; Weber, O.8.B. (Menschensorge fiir Gottes-
reich, 2nd ed., Freiburg, 1918). To the same category belong those
works which may to a certain extent be regarded as school manuals
for the home promotion of the missions, for example: J. Neumaier,
Missionsunterrichtsbiichlein, katechetischer Unterricht iiber Ur-
sprung, Wirksamkeit und Unterstiitzung der katholischen Missionen
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zur Beforderung der Teilnahme an der Missionsbruderschaft (Regens-
burg, 1846); Josef Ziegler, Rosen und Lilien, eine Sammlung von
schénen Beispielen aus dem Gartenland der katholischen Missionen,
und die Hoauptstiicke des Katechismus fiir die Schule verteilt (Re-
gensburg, 1901); Spieler, P.S.M., Licht und Schatten(Freiburg, 1914) ;
Schwager, Die katholische Heidenmission im Schulunterricht (2nd
ed., Steyl, 1918); Heinz, O.M.Cap., Religionsunterricht und Heiden-
mission (Freiburg, 1914); Fischer, 8.V.D., Beispielsammlung aus der
Heidenmission (Steyl, 1912), and many others of his pamphlets, espe-
cially the first part of the booklet, Fiir Christi Reich, and of the mis-
sion prayer-book, Hilf Seelen retten (Steyl, 1919) ; Ditscheid, Die Hei-
denmission fiir Schule und Haus (Cologne, 1911). The following works
may also be enumerated in this connection: Freitag, S.V.D., Missions-
fest (Steyl, 1913); Arens, S.J., Die Mission im Festsaale (Freiburg
1917) ; and Die Mission im Familien- und Gemeindeleben, Freiburg,
1918) ; the collected sermons of Huonder, Die Mission auf der Kanzel
und im Verein (8 vols., Freiburg, 1912—14) ; Streit, 0.M.1.,, Missions-
predigten (3 vols., Freiburg, 1913); Vath, S.J., Die Entscheidungs-
stunde der Weltmission (Aachen, 1920). All these works are devoted
both to arguments supporting the missions and the methods of fos-
tering their encouragement at home; but they make no claim to a strict-
ly scientific character. Scientific contributions of a more comprehen-
sive character have been devoted to the biblical foundation of the mis-
sion. -Starting from the missionary idea in the Old Testament, Meinertz
(Jesus und die Heidenmission, Miinster, 1925) establishes, first, the
universalism of the person and doctrine of Jesus, and then, His mis-
sionary designs culminating in His .command to teach all nations, and
finally, shows how the missionary idea is treated by the individual
Evangelists and developed further in the first preaching of the Gospel.
The exegetical foundation of the missions from the Old Testament fur-
nishes the work of Paul Heinisch (Die Idee der Heidenbekehrung im
Alten Testament, in Biblische Zeitfragen, Series 8, fase. 1—2, Miinster,
1916) with the following chapters: (1) “The Universalism of the
Mosaic Religion”; (2) “The Religious Position of Foreigners Accord-
ing to the Mosaic Law”; (8) “Proselytes in the Old Testament”;
(4) “The Predictions of the Prophets”; (5) “The Expectations of the
Psalmists”; (6) “The Universalism of the Books of Wisdom.” One
of the questions bearing on the foundation of the missions is treated
in the tractate of the later Cardinal of Cologne, A. Fischer (De salute
tnfidelium, Essen, 1886), and that of Pies (Die Heilsfrage der Heiden,
Aachen, 1925), both of which deal with God’s provision for the sal-
vation of the pagans to whom the Gospel is not preached. .

The renaissance of the missions lent an incentive also to the lit-
erary cultivation of mission methods and pastoral theology. In 1843,
the later Capuchin, Bishop Hartmann, wrote his Psychologia arti
pastorali applicata in usum misstonariorum (ed. Jann, Stanz, 1914).
José -Areso, O.F.M., issued his manual for the missionary students
of the Franciscan Order (El Jéven Serdfico instruido en la excellencia,
merito, practica y frutos de las misiones, Barcelona, 1862) ; Fernan-
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dez is the author of Missionariorum vocatio, probatio, missio, 1908).
The following works are valuable: Notae addititiae ad Gury, by the
Parisian missionary, Corre (Hongkong, 1909); the works of Michel
(White Fathers)-—(1) Questions pratiques sur le mariage (Mai-
son-Carrée, 1903); (2) Questions pratiques. sur le baptéme et la
confirmation (ibid., 1914); the comprehensive treatises of Eloy,
Compendium theologiae moralis (3 vols., Hongkong, 1908); Souarne,
Mémento de theologie morale (Paris, 1907), and Borgomanero’s col-
lection of casus, entitled Questiones practicae (Rome, 1910). Use-
ful hints may be also found in the publications of Msgr. Zaleski, for-
merly Apostolic Delegate to India—(1) Frangois Xawier; (2) Les
missionnaires d’aujourd’hui; (3) The Apostle of Ceylon (Einsiedeln,
1910—11). Here also belong the manuals of the various mission ter-
ritories, although these possess rather the character of sources for
mission theory. A remarkable work, but questionsble in some of its
views, is that of the Scheutveldt missionary, Kervyn (Méthode de
Vapostolate moderne en Chine, Hongkong, 1911); the first part ex-
plains the obstacles in the way of the conversion of the literati, man-
darins, and people of China; the second part describes in detail the
missionary means and the art of applying them. The special question
of the training of catechists is the subject of a memorial which
Marnas adrressed to the bishops of Japan (Note sur le réle impor-
‘tant des catéchistes pour Pevangélisation du peuple au Japon, Lyons,
1891). The problem of the native clergy, which repeatedly occu-
pied the pens of the writers of the nineteenth century, has evoked im-
portant investigations in recent years. In Le Christianisme et
UVExtréme Orient (2 vols., Paris, 1907), Canon L. Joly maintains
that missionary work has met with complete failure in Farther India,
China, and Japan, and that the fundamental reason for this failure
is the lack of a native clergy; he demands a thoroughgoing change
of missionary methods in close imitation of the procedure in Apostolic
times. After the violent controversy between the author and the
Jesuits (Brou, Damerval) had subsided, the fundamental work of
Huonder, S.J., appeared (Der einheimische Klerus in den Heiden-
lindern, Freiburg, 1909). In this work are discussed the importance
of the native clergy, their historical development, the question of
native bishops, the seminaries, and finally.the difficulties and obsta-
cles to be encountered. On account of their close connection, mission
methodics and pastoral theology often extend into the domain of mis-
sion law, especially in practical manuals. Among works on mission
law should be mentioned those of Corominas, O.P. (Philippines, 1871),
Zitelli (Apparatus Iuris Ecclesiastici . . . in usum episcoporum et
sacerdotum praesertim apostolico munere fungentium, Rome, 1886),
Dantes Munerati (De iture Missionariorum, Turin, 1905), and Lé&hr
(Beitrige zum Missionsrecht, Paderborn, 1916). Valuable material
is also contained in the fascicles of Vermeersch, S.J. (De Religiosis et
Missionarits supplementa et monumenta periodica), which have been
appearing since 1905; also in the articles by Friedrich, Braam, Lux,
and others, in the Zeitschrift fiir Missionswissenschaft, and by Gren-
trup, in the Archiv fiir katholisches Kirchenrecht and in his mono-
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graph, Tus Missionarium, vol. I, Steyl, 1925. Concerning the-litera-
ture of the medical missions, cf. Streit, Bibliotheca Missionum.

The unusual increase of interest in mission science since the be-
ginning of the present century must have also assisted the theoretical
division of this science, and especially the attempts to bring the whole
science into one system. This object was accomplished first by the
academic lectures at the University of Miinster. The encyclopedic
and methodological side of the subject was first made accessible to
the general public in the Einfiihrung in die Missionswissenschaft
(Miinster, 1917). The Zeitschrift fir Missionswissenschaft also
opened its columns to all branches of mission theory, and has pub-
lished many valuable articles, while in the Katholische Missionen have
appeared in more popular language scientific contributiorns to mission
theory. Popular in tone also are the treatises entitled “Aus Missions-
kunde und -geschichte (Aachen). To this category finally belong
the reports of the two courses on mission science: (1) the Course on
Mission Science at Cologne for the German Clergy, September 5—7,
1916 (Munster, 1916) ; (2) the Course on Mission Science for Women
Teachers given at Miinster, September 7—9, 1917 (Miinster, 1917).
These two reports were edited by Schmidlin. The Diisseldorf Mis-
sion Course for Missionaries and Priests who are Religious, October
7—14, 1919, has been edited by Schwager (Aachen, 1920). Further-
more, there are the reports of the Louvain Missiological VBeek. This
was inaugurated in 1928 and has been held every year since.

Protestant Literature on Mission Theory

The history of Protestant mission theory, which we can only
review briefly here, begins 'with a downright negation—a negation
which Protestants have, on the one hand, vainly tried to explain away,
and on the other, to excuse; but of late the fact itself has come to be
quietly admitted, however painful the acknowledgment may be. It is
today generally conceded that not only did Luther and Melanchthon,
Zwingli and Calvin, fail to encourage missionary activity,—which
thing fundamentally would not in itself be of far-reaching signifi-
. cance,—but they were even unconscious of an obligation towards the
missions: in fact, the very idea itself of missions was apparently
lacking to them. This strange apathy towards the missions, which
Protestantism inherited from its founders,~—an apathy, which charac-
terized it even into the nineteenth century, and which was in very
striking contrast to the contemporary missionary zeal of Catholics,
=cannot be satisfactorily explained (as even Warneck admits) by the
historical fact that, because of the colonial possessions of the Catholic
powers, the pagan world beyond the ocean was shut off from the
Protestant horizon. Even if there were any force to this argument,
it would apply only to the first period, since Holland and England
began to establish colonies in the seventeenth century. The Protestant
indifference towards missions arose from the fundamental {heological
views of their creed,® and especially from the prevailingly negative

™ For example, their assumpiion that the Apostles had already
preached the Gospel to the whole world.
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and antagonistic tendency of the whole so-called Reformation, which
was more intent on destroying the old ecclesiastical order than on
the further extension of the kingdom of God.*® )

It was only in the so-called *age of orthodoxy” that isolated
Protestants, instigated largely by Catholic missionary activity and
literature, began to indulge in theoretical discussions in favor of
pagan missions. Some recognized the ecclesiastical obligation towards
the missions, at least in principle, while regarding the fulfilment of
this obligation as temporarily inopportune; others favored immediate
action. The first Protestant mission writer, who, when challenged
by Beza, enunciated an absolute and unqualified missionary obligation
and based his views on biblical and historical grounds, was a Span-
iard, Adrian Saravia, Professor at Leyden” His example was fol-
lowed in Holland, especially by Justus van Heurn (or Heurnius)®
and Hoornbeek,® professor of theology at Leyden. For the introduc-
tion into Germany for this new attitude towards the missions, chief
credit must be given to the three writings published in 1664 by the
fanatically minded Freiherr von Weltz.® Like a lonely preacher in

# Cf. Ostertag, Die deutsche Reformation und thr Verhdiltnis
wur Mission in Ev. Miss. Mag. (1857), T; Sell, Der Ursprung der
urchristlichen und der modernen Mission in Zschr. f. Theol. u. Kirche
(1895), 472 sq.; Lachmann, Luther und die Heidenmission in ZMR.,
(1896), 65 sqq.; Drews, Die Anschauungen reformatorischer Theologen
dber die Heidenmission, in Zschr. f. prakt. Theol. (1897), 1 sqq., 293
sqq., 289 sqq.; Kawerau, Warum fehlte der deutschen evangel. Kirche
des 16. und 17. Jahrhunderts das volle Verstindnis fiir die Missions-
gedanken der HI. Schrift? (Breslan, 1896); Plitt-Hardeland, Ge-
schichte der luther. Mission (1894), 8 sqq.; Kalkar, Geschichie der
christl. Mission, I, 8 sqq.; Warneck, Abriss einer Geschichte der pro-
testantischen Missionen (1899), 9 sqq. Catholic writers: R. Streit,
Die theologisch-wissenschaftliche Missionskunde, 14 sqq.; Meinertz,
Recht und Pflicht der christlichen Heidenmission, 8; Schmidlin, Re-
formation und Gegenreformation in threm Verhiltnis zur Mission,
in ZM., VII, 257 sqq., also the literature cited in that volume. Cf.
also the lecture, Missionsidee und Missionstat der beginnenden Neu-
Zgit, in the Mission Course for Women Teachers (Miinster, 1917),

sqQ.

* In his work entitled, De diversis ministrorum evangelii gradi-

bus, sicut a Domino fuerunt instituti et traditi ab apostolis atque
perpetuo omni ecclesiarum_usu conformati (Frankfurt, 1591).
Cf. Grossel, 70, Drews, 309, Warneck, 40.
: * His work, De legatione Evangelica ad Indos capessenda Ad-
monitio, 8 cap., 1618. (Grossel, 21 sqq.), enumerates six chief grounds
for instituting the missions, and also makes suggestions for the train-
ing of missionaries and concerning mission methods.

* De conversione Indorum et Gentilium (1665), dealing par-
ticularly with the education of missionaries, and demanding a Prot-
estant counterpart of the Congregation of the Propaganda.

® Fine christliche und treuherzige Vermahnung; Einladungs-
trieb 2um herannahenden grossen Abendmahl; Wiederholte treu-

herzige und ernsthafte Erinnerung, die Bekehrung ungliubiger Vil
ker vorzunehmen.
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the desert, he justifies the missionary obligation with moving ap-
peals to the will of God, the example of godly men, the church prayers,
and the procedure of the Papists. He refutes objections, and also
makes some practical suggestions—for example, he urges the found-
ing of a “Jesus Society.” He was opposed especially by the Super-
intendent Ursius® The great Leibnitz, who had been captivated by
the idea of the missions, as a result of his intercourse with some
Chinese Jesuit missionaries in Rome, also championed the new policy
energetically and successfully in his writings® These incentives
among others contributed greatly to the Pietistic mission movement,
which was introduced at the beginning of the seventeenth century,
chiefly by Hermann Franke,”® in various treatises, and by Conrad Mel
in his Pharus missionis evangelicae,* which is preserved in manu-
seript form. Others who expressed themselves more or less favorably
towards the missions were the theologians, Pritor and Meisner,
Balduin, Calixt, Scultetus, Gerhard Jr., Durdus Dannhauer, Have-
mann, Vaiel (c¢f. Grossel, 8 sqq., 78 sqq.), the pedagogue, Com-
menius (cf. Warneck, 28), and the Pietists, Spener and Scriver(op. cit.
35 sq.). However, the overwhelming majority of Protestant theolo-
gians,” as well as the official church, regarded the mission activity as
an outgrowth of Pietistic fanaticism, and opposed it on historical and
dogmatic grounds (cf. Warneck, 23 sqq.).

Finally, about the middle of the nineteenth century, influenced,
on the one hand, by Catholic mission romanticism and, on the other,
by the sentimental theology of Schleiermacher, Protestant theologians
exchanged their hostile attitude for one of friendliness towards the
missions. The first sign of this change is given in Petri’s Die Mission
und die Kirche (Hanover, 1841), which discusses the relations between
the Church and the missions. The aims and model for t